The Thematic Framework

1.  Aboriginal Society

The Denmark Shire lies in the Bibbulmun cultural area which is part of
the wider Noongar country region, although the area just west of the Hay
River is typically an area of overlap where, prior to European settlement,
both Bibbulmun and Minang groups met regularly for ceremonial and
economic purposes. As such, Noongar Elders now consider it important
to consult representatives from both groups on cultural heritage and
natural resource management activities in Denmark town and the eastern
part of the Denmark Shire.

Bibbulmun and Minang country is deep in the Noongar cultural bloc.
The Noongar people are the traditional people of the southwest region
of Australia with their own distinctive language and cultural practices,
as distinct from their semi-desert dwelling neighbours. In their evidence
to the Federal Court hearings (Federal Court of Australia 2006:38), the
Noongar claimants noted that the southwest region:

. was occupied and used by Aboriginal people who spoke dialects of a common
langnage and who acknowledged and observed a common body of laws and customs.
Those Aboriginal people recognized local and regional names within the broader society
but shared a commonality of belief, language, custom and material culture, which
distinguished them from neighbouring Aboriginal groups and societies. Responsibility
Jfor and control, particular areas of land and waters, were exercised by sub-groups or
Sfamilies, but the laws and customs under which the sub-groups possessed those rights
and interests were the laws and customs of the broader society.

The Bibbulmun and Minang people represent regional sub-groups of
the broader Noongar cultural bloc. The Bibbulmun people speak for the
country stretching from Denmark, north-east toward Nannup and inland
to include the Manjimup area. The Minang are from the King George
Sound area that roughly encompasses the City of Albany municipal
boundaries. As such, Denmark was an area of cultural interaction
between the Bibbulmun and Minang people.

These cultural affiliations to Denmark are very important. The sense
of belonging to ancestral country is very personal and deeply rooted in
traditional culture, reinforced by generations of spiritual and physical
connection to the area. Traditional rights of access and use were, in this
sense, embedded in a socio-cultural system in which both ‘rights’ and
‘obligations’ were inherited and transferred variously through ceremony,
genealogical succession and affiliation to particular stretches of country
over long periods of time.

The Denmark River and Wilson Inlet are the focal points of a large
catchment area and home to complex and varied ecosystems. Wilson
Inlet and its tributaries formed a focal point for Noongar people who
managed and utilised the Inlet and its abundant natural resources during
the later Holocene period (anytime from around 6000 years ago after the
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Inlet formed), though they would have inhabited the area long before
this time. Extensive archaeological material and sites at multiple locations
in and around the Wilson Inlet foreshore and throughout the catchment
attest to its economic and cultural significance prior to European
settlement as a significant eco-cultural landscape. Fish traps, lizard traps,
gnamma holes (man-made granite waterholes), burials, stone artefacts,
tool making sites and ceremonial materials all exist at different locations
around Wilson Inlet and its tributaries today as physical manifestations
of the ways in which Noongar hunter gatherers occupied the area.
None of the archaeological features exist in isolation from one another
or from the ecosystems and natural features of which they are a part.
The features are all important components of a cultural landscape now,
just as they were components in a cultural system in the past. Noongar
cultural systems in the Denmark region in the past were interwoven with
the landscape and its ecosystems, just as today the cultural landscape is
an inherent part of the natural landscape.

In other words, if we are to recognise and value the Noongar cultural
sites associated with the Denmark region we need to understand how
each and every feature is part of an extended eco-cultural landscape.
The term “eco-cultural landscape” refers to the interaction of natural
and cultural features within the landscape. In isolation, archaeological
remains represent a static record of past activities. In their full natural
context however, cultural features exist as part of a living, changing
landscape and living culture. That is, information on past land-use
activities and cultural materials (archaeological remains) is interacting
with changing natural processes and land-use practices to form a living
cultural landscape. Archaeological evidence of past cultural systems is
static but the interaction of modern Noongar people with this cultural
landscape is dynamic and forms the basis of a living cultural landscape.

Like all hunter-gatherer societies, Noongar people had a limited material
culture compared to Europeans but were affluent in many other ways,
adapting to their environment and using resources that were in abundance
and available to everyone. In the context of a semi-nomadic lifestyle,
in which people moved from place to place according to the seasons,
having too many material possessions to carry was a burden. Above all,
traditional hunter-gatherers across Australia valued food and resource
sharing among kin over and above storage, accumulation and production
for future exchange.

Typically, traditional artefacts and stone tools were made and discarded
depending on the availability of resources, the value of specific items, and
the extent to which they were used on a regular basis in the food quest.
Men and women produced and carried small tools and wooden artefacts,
as well as adornments and sacred material used in the conduct of ritual
and ceremonies. Men carried spears, spear throwers, boomerangs, knives,
axes and throwing/hitting sticks. Women, being responsible for babies
and small children, carried materials essential for child rearing, gathering
and digging bush foods.

Traditional clothing in the cooler months of the year consisted of
kangaroo skin cloaks (bukas) made by sewing three or more skins
together, using a bone needle made from the hind leg of the kangaroo
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as an awl and sinew or bullrush strands as the thread (Berndt 1979). The
buka was worn with the fur inwards for warmth and protection from rain
in the cooler wet months and reversed during the hotter dry season. It
was also used as a blanket at night. Both men and women occasionally
used ochre (wilgie) and animal fat as a sunscreen and to ward off insects.
The men often wore hair string belts (to carry small tools while walking)

and headbands made from possum fur and bird feathers for decorative
purposes (Tilbrook 1983).

Due to the perishable nature of plant remains, wooden artefacts, bark,
cloaks, adornments and organic materials used to sew and weave food
carrying baskets have mostly decomposed or been taken by collectors. It
is unusual to find anything other than bone and stone artefacts and stone
structures during archaeological investigations. More recent activity may
also be evidenced by scarred trees, remnants of temporary shelters (i.e.
kwornt or mia mias) and fire hearths, as well as glass, metal and ceramic
material that Noongar people have utilised as a raw material since
European settlement of the South West. The scarred or modified trees
demonstrate the traditional practice of carving or stripping large sheets
of bark or wood from the trunk of trees to manufacture shields, carrying
dishes or coverings for the kwornt. The shelters were built on a regular
basis at camp sites, either by gathering or pulling branches together to
erect a new shelter or by adding new brush or bark to old shelters left from
previous visits to the area. Examples of these structures are commonly
constructed today by Noongar tour guides for public demonstration and
interpretation purposes.

Stone tools form the most common evidence of past Aboriginal
occupation. In most cases this consists primarily of waste material (e.g.
debitage like flakes, broken flakes, and chips and cores) that were left
behind during the process of tool making. These generally form at least
90% of all artefacts located in most archaeological sites. The remainder
of stone material located on sites typically consists of utilized flakes and
a variety of formal tool types, including scrapers, adzes and occasionally
backed blades. These formal tool types are sometimes found as isolated
artefacts, where they have been lost or discarded because they are
broken or worn out. Such formal tool types may originally have been
attached to wooden implements that have subsequently disintegrated but
occasionally still show evidence of the Xanthorrhoea based gum with
which they were hafted.

More obvious are grind stones that as well as being used for grinding
seed (and in some places, ochre) often show multipurpose usage with
evidence of secondary use as hammer and/or anvil stones. Such grinding
material is often the most easily recognisable of Aboriginal stone tools
and therefore been removed from sites in the past by landowners and
travellers. It is not uncommon for broken fragments of such grindstones
to be found amongst other artefact material.
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Artefact assemblages in the South West of Western Australia are often

dominated by quartz although various cherts and silcretes are also found
at some sites. Grinding material was generally made from dolerite. In
some cases stone for artefact making can be found near or at the sites
that they were located whereas others atre likely to have been brought
in from other locations or surrounding areas. Bremer Bay is known as
a chert source, and there are increasing numbers of chert quarry sites
being located in inland areas off the coast.

A significant feature of traditional life in the Denmark area was the
adoption of patch or mosaic “fire stick” burning of grass lands and bush
as part of traditional land management regimes. This was also used partly
as a way of opening up paths and hunting areas (or eco-tones) adjacent
to wooded areas where yonger (kangaroo) and the kwoor (brush wallaby)
would graze on new grass shoots after rains and a low intensity burn.

Elders still maintain knowledge of the traditional practice of making
marron nets from reeds and sedges, an important estuarine and river
system adaptation in this area. Elders and Traditional Owners also
retain knowledge of the operation of fish traps in the inlets and rivers.
Fish traps are a prevalent feature of the Denmark heritage landscape,
particularly in Wilson Inlet.

The fish traps are a good example of the ways that Noongar cultural
heritage can provide valuable information for current and future land
management. Through an understanding of the operation of fish traps
and their reliance on tidal fluctuations, Traditional Owners can confirm
that the Wilson Inlet sandbar was open during traditional times and that
in years when it did not open naturally, Noongar people would have
opened it by hand. This information has important implications for
current management of the annual opening of the Wilson Inlet sandbar,
a subject of some community debate.

Noongar cultural heritage is embedded within the landscape. This
means that many natural features of the Denmark area hold important
heritage values. Wilson Inlet, Nornalup Inlet, Frankland River, Styx
River, Denmark River, Hay River and Blue Lake are all highly significant
heritage features and are listed as such in the inventory. Conserving
Noongar cultural heritage means conserving natural heritage as the two
are completely intertwined. As such, factors impacting upon natural
values such as development, dieback, invasive species, visitor impacts
and erosion are also impacting upon Noongar cultural heritage values.

Traditional Owners and site custodians care deeply for the cultural
heritage and natural heritage of the Denmark region. The aspirations
of the Noongar community are to conserve the natural beauty, ecology
and culture of the Denmark region as far as possible. The Noongar
community is keen to be involved wherever possible with the conservation
and promotion of their rich cultural heritage in the Shire of Denmark.
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Photograph 1.— View of Frankland River from Sappers Bridge
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2. European Arrival

One of the first European explorers of the Denmark district described
a place of fine soil, towering timber and plentiful water. Giving such
a description, Dr Thomas Braidwood Wilson showed he had great
expectations for future settlers. Dr Wilson was one of the first European
men to penetrate the new territory outside the King George Sound
settlement that had been set up in 1826. In 1829, with the backing of
Lieutenant George Sleeman, Commandant of King George Sound,
Wilson took a party of men to explore the interior. Guided by the
Aboriginal Mokare, the party came across and named many geographical
features of the Denmark district. Such names as the Denmark and Hay
Rivers, Mount Lindesay and Mount Shadforth still remain to this day.
Wilson named the Denmark River after a medical friend. Alexander
Denmark had played an influential role in Wilson’s career.

Despite the positive nature of Wilsons reports about Denmark,
subsequent exploration by Captains Collett Barker and Thomas
Bannister in the early 1830s raised some unfavourable aspects of the
district. Captain Bannister, in particular, thought that problems would
arise for settlers owing to the thickly timbered nature of the land.

It is little wonder then that the majority of the early visitors to this region
limited their visits to the coast. The beaches of the area, later to be
Denmark, were frequented by whalers and sealers. Assistant Surveyor-
General Alfred Hillman named William Bay in his 1823 exploration. After
a friend WM Edward Parry. Visitors to the shores of Denmark would
have found evidence of Aboriginal habitation in the area. Fish traps were
built in the form of low stone walls in Wilson Inlet. The Aborigines left
reminders such as ochre and dolerite quarries. Remains of stone tool
making and cooking fires in caves have been found. Aboriginal names
have remained in the district. Some examples are Mchniup, Owingup,
Kordabup and Nullaki.

The structure of Aboriginal society was seriously threatened with
the arrival of the Europeans. The traditional owners faced enormous
pressure and disruption to their way of life. Despite initial friendly
relations, contact with the new settlers was disastrous for the Aboriginal
population. Many deaths resulted from conflict as well as from exposure
to BEuropean diseases such as measles, influenza and smallpox. There
are various rumours about a taboo placed on the Denmark region by
Aboriginal people. This may account for the disappearance of the
Aboriginal people from the Denmark district. However, this hypothesis
has never been proven. An equally tragic and possibly related theory
was that the many deaths leading from European-introduced diseases
decimated their population and led to Aboriginal people to move to
other locations.

Nevertheless, there are many individual examples in the journals and
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Photograph 2.— A Baldwin Locomotive

fransporting a load of timber fo Albany across the

Denmark River 1900s.

Photograph 3.— Federal Boarding House in
Denmark 1900s.

Photograph 4.— Bufcher Shop and first store in
Denmark 1900.



Photograph 5.— Berf Saw, an early Bow Bridge
Settler 1960s.
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diaries of early European explorers of favourable encounters with the
Bibbulmun and Menang people, across the whole breadth of what is
now the Shire of Denmark. It was quickly obvious that the people
encountered across the area were from different tribes, as their languages
were not readily understood by Europeans who already had a smattering
of vocabulary from the inhabitants of King George’s Sound. William
Nairne Clark, Thomas Bannister, William Preston and Collett Barker
all wrote of examples of co-operation and friendly (albeit slightly
suspicious) interaction between the two nations in their travels.

In later times, when Huropean settlement and land clearance became
prevalent, the Noongar attitude towards the settlers hardened, but, by
this stage, their numbers had dwindled through disease and migration,
so there was little active resistance to these activities. By the beginning of
the 20th century, government policies such as the Aborigines Act (1905),
had begun to reduce any existing rights of the Noongar people and this
was followed by the forced removal of children and the establishment of
missions. All these combined to reduce the Noongar population of the
Shire of Denmark to a fraction of its former size.
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3. The Period 1829 - 1905
Settlement

European use of the land first began in the 1840s. Pioneer graziers such
as the Hassell, Moir and Muir families, who farmed in the hinterland
as far away as Kendenup and Cranbrook, began to use a small part of
Denmark’s coastal areas for grazing cattle. They were able to walk their
cattle through the uncleared bush areas via informal cattle trails, to take
advantage of the pasture on coastal heaths near the Irwin Inlet, and
further west towards Walpole.

The cattle were walked south before the hot summer months and then
returned to their normal pastures in autumn. The trails, while informal,
were marked by blazed trees, stone ovens and river fords. The land,
however, was not held by frechold title, but was either considered
common land or leased from the government.

The first formal farm in the area was on land which bordered Wilson
Inlet on the eastern side, leading towards the Nullaki Peninsula. This
was Matbelup Farm, one of the oldest in Western Australia, which was
started in the 1840s by Henry Tulley and later bought by David Young,
who gave his family’s name to the district of Youngs Siding. This farm

Photograph 6.— Clearing the land 1920s.

Photograph 7.— Clearing the land 1920s.
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The untouched nature, wildlife and scenic quality of the inlets provide a wealth of
opportunities for nature-based tourism, canoeing, boating, water sports, nature appreciation
and recreational fishing. A major attraction of the inlet system to visitors is the perception of
‘wilderness’ that can be experienced, particularly in parts of the Nornalup Inlet and the
Frankland and Deep rivers. Management of the marine park focuses on research, monitoring,
education and interpretation, and public participation programs. Such programs allow
managers and scientists to gain a better understanding of the estuarine ecosystem, and to
assess and manage the impacts of human activities in the area. The marine park protects the
Walpole and Nornalup inlets system to the approximate limits of tidal influence in the
Frankland, Deep and Walpole rivers. The environmental condition of estuaries is closely linked
to the condition of surrounding catchments and tributary waterways. The proximity of the
adjacent Walpole-Nornalup National Park provides an exceptional opportunity to manage
the interconnected terrestrial and aquatic ecosystems as a single unit, so the indicative
management plan is integrated with the management plan for the Walpole Wilderness Area
and Adjacent Parks and Reserves. The marine park will protect the plants and animals and
the wilderness character of the area, while allowing visitors to continue to fish, tour and
holiday on and around the inlets (DEC website).

ANTHROPOLOGICAL BACKGROUND (GOODE AND IRVINE, 2008)

Land use in traditional Aboriginal Australia is based on a religious view of the world and the position of
people in it. This religious view is most often referred to as the Dreaming. The Dreaming is an ideological and
philosophical basis for a close emotional connection between Aboriginals and their land (Machin 1996). The
Dreaming refers to a distant past when the world had yet to be fully created. Dreamtime stories refer to
mythic beings that roamed the Earth creating plant and animal species. During the struggles of these mythic
beings many landforms such as hills and rivers were created. The landscape bears testimony to the struggles
of creation and is studded with sacred sites recalling the Dreamtime. These sites are owned by or belong to
one or more groups, and that shared spiritual significance brings together different groups.

Traditional Boundaries and Rights to Land

Another function of these shared sites is that knowledge of the local myths created rights of use to the land.

“Rights are recognised through active social relations, a process symbolized through the
possession of knowledge. That is, knowledge is only gained through participation in social
relations and rights to the land are reliant on the possession of relevant religious knowledge”
(Machin 1996:11).

Within the anthropological literature the South-West of Western Australia is considered to form a distinct
cultural bloc, defined by the distribution of up to thirteen Noongar language groups sharing common beliefs,
customs and practices (Bates 1985, Tindale 1974). Before the word Noongar was used as a group or
linguistic name the South-West people recognised themselves, their language and culture, as Bibbulmun (Bates
1985). Daisy Bates recorded that the Bibbulmun people were the largest homogenous group in Aboriginal
Australia. Their land took in everything to the west of a line drawn from Jurien Bay on the west coast to
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Esperance on the south coast (Bates 1966). Bates also recorded that, within the Bibbulmun nation, there were
more than seventy sub-groups that shared a common language with some local dialect variations.

“The inland tribes were distinguished by the character of the country they occupied. They
were either Bilgur (river people, beel or bil-river), Darbalung (estuary people), or Buyun-gur
(hill people — buya-rock, stone, hill), but all were Bibbulmun [Nyungar].” (Bates 1985)

According to Bates (1985) the Bibbulmun nation reached its widest point within this triangle between Augusta
and Karlgarin, or very nearly as far east as Hyden. The eastern most Bibbulmun who occupy our study area
were known as the Minung (after Bates) or the Kurin Bibbulmun. (Bates 1985:47) recorded that the term
Minang Bibbulmun (Minang — meaning south) was applied to all the tribes east of the Darling Ranges, from
about latitude 31° S, longitude 117° E, to the South Coast at about Albany. Bates (1985) described local
group names applied to different dialect groups within the Minang Bibbulmun, with each dialect contained the
name by which the dialect and the descent group were known. Bates (1985) noted that ownership of land in
these areas differed from other Bibbulmun. The Minang Bibbulmun had a system of patrilineal descent
whereas people on the coast and further west followed a matrilineal system.

The Bibbulmun people of the South-West were a distinct group in that their initiation practices varied
markedly from their desert and semi-desert neighbours. Unlike the desert people to the east, the Minang
Bibbulmun did not practice circumcision or sub-incision, but rather practiced a ritual of nasal septum piercing
and cicatricision of the upper body (Bates 1985). The people who followed these ritual practices have been
described by Berndt (1979) as being part of the “Old Australian Tradition”. Bates (1985) noted that despite
these differences all people were of the Bibbulmun nation as they shared common customs, intermarried and
spoke the same language.

Dortch (2002) and Ferguson (1987) also observed that the Noongar people who form the South-West cultural
block and have a boundary with the desert people are also defined by being confined within the South-West
Botanical Province.

“The change from the dense forest of the southwest to the low bush of the desert is a gradual
one, but botanists use a line that follows the extent of the 175-millimeter winter (May to
October) rainfall as a boundary dividing what they call ‘the southwest botanical province’
from the arid regions to the east and north. Significantly, the major cultural boundary that
marks the extent of the Nyungar religious and ritual practices [circumcision line] follows this
winter rainfall boundary, for over 1200 kilometres” (Ferguson, in Mulvaney and White 1987).

In relation to traditional Aboriginal ownership, Norman Tindale (1974) produced a map of territories based
upon language variations. On this map Tindale recorded thirteen distinct linguistic groups in the South-West
region. Tindale’s map identifies the majority of our study area as occupied by the Minang. The Kaneang
occupy the inland and eastern portion of the study area with the Pibelmen to the west and the Koreng to the
east.

On Tindale’s map (1974:248) the territory of the Minang is centred upon “King George Sound, north to
Stirling Range, Tenterden, Lake Muir, Cowerup, and Shannon River. On the coast from West Cliff Point to Boat
Harbour; at Pallinup (salt) River, at Mount Barker, Nornalup, Wilson Inlet and Porongurup Range.” Gibbs
(1995:13) states that the Minang’s western boundary ran from Nornalup northward through to the area just
above Lake Muir, with their eastward boundary near Cape Riche, making an area inclusive of Albany and
most of the major South Coast inlets.
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Tindale describes the Kaneang as “occupying the upper Blackwood area including the headwaters of the
Warren and Frankland Rivers, with the northern boundaries running approximately from Collie and
Katanning, and the southern boundary passing approximately from Nannup through to Manjimup and
eventually to Cranbrook”. It was also noted that Tindale (1974:244) stated that in a later period this group’s
boundaries expanded westward across the Darling Ranges to the coast (cited in Gibbs 1995:12).

Tindale (1974:246) describes the territory of the Koreng “from Gairdner River to Pallinup (salt) River, at
Bremer Bay; inland to Jerramungup, Pingrup, Nampup (Nyabing), Badgebup, and Kibbleup near Broome Hill,
south to Stirling Ranges, at Gnowangerup and Ongerup, west to Cranbrook and Tambellup.”

Tindale (1974:255) describes the territory of the Pibelmen as “the lower Blackwood River, chiefly on the hills
between the Blackwood and Warren Rivers, east to Gardner River and Broke Inlet, on Scott River and inland
to Manjimup and Bridgetown.” Within the ethno-historic literature four “tribes” (clans) are recorded as
occupying the land around Albany. These were recorded by Browne (1856, cited in Le Souef, 1993) as the
Murray, the Weal, the Cockatoo and the Kincannup. Bates (1985) recorded the tribes around the Albany
area as belonging to the Minang Bibbulmun, who also called themselves Bid-kal or Kal-ip-gur. Nind (1831)
gave the name Minanger for the Albany Aborigines, which he supposed was “probably derived from Mearn,
the red root and anger, to eat.” Collie (1834) gave the name or title Mongalan of the Albany groups Nairne
Clark recorded that the groups between Mt Barker and Kojonup as the Waal, between Wilson’s Inlet, Parry’s
Inlet, Irwin Inlet, Deep River, Brook Inlet to Point D’Entrecasteaux, as the Murray men (Clark 1842, cited in
Gibbs 1995:6). Hassell (1975:1) identified that to the east of the Stirling Ranges the land was occupied by
the Corackerup tribe, and east of Bremer Bay the Wheelman while on the coast “the Bremer and Quaalup
tribes.”

There is much dispute by many authors over the veracity of Tindale’s hypotheses of land ownership based
upon linguistic differences. Berndt (1979:81) states that in formulating his map of South-West tribal
boundaries Tindale was referring to often second-hand sources that were not detailed and anthropologically
unsatisfactory. Berndt (1979) did however state that Douglas managed to verify eleven of Tindale’s South-
West groups while conducting linguistic field work in 1967. Despite these problems much of Tindale’s work
has now been accepted as the orthodoxy and is ultimately referred to when discussing Noongar cultural
boundaries in the South-West.

What has become evident is that this orthodoxy is often now accepted by the Noongar community themselves,
although there has been debate as to where actual boundaries are located. For instance, the Pibelmen are
recorded by Tindale (1974) as occupying a part of the South Coast extending east to the edge of the Deep
River. However, contemporary descendants of Pibelmen Noongar people believe their area extended much
further to the east, to the Hay River near Denmark (Webb family pers. com., and supported in contemporary
ethnographic surveys by the greater Albany Noongar community). Benson (1982:14) states that there is
considerable historical evidence to support this view and that there is a clear ecological division at the
Denmark River and that ecological zones often became the boundaries of cultural groups who specialized in
the exploitation of these zones. Benson (1982) also states that observations from the region’s explorers
suggest a division in ownership between the groups across the Denmark River. He says, for example, that
when Mokare led Wilson’s group west of Albany he made a strong case not to cross the Denmark River
saying that these were “bad lands”. Benson adds that contemporary Albany Noongars are also reluctant to
cross this river (Wilson 1833:16, cited in Benson 1982:15). This ambiguity over the definite boundaries of
different language groups may in some instances be attributable to a loss of knowledge, but it may also be a
result of “boundaries” between groups being traditionally fluid in nature (Dortch 2002:4). According to
Gibbs (1995:18) “in many respects the nature and degree of movement of Noongar groups, especially
beyond the boundaries of their own communities, depended on their economic, social and kin relationships
with their neighbours.”

Applied Archaeology Australia Page 12



CULTURAL HERITAGE ASSESSMENT OF NORNALUP TOWNSITE

It is clear that the study area at the time of settlement was occupied by a number of Noongar groups that
shared a common language, custom rituals and practices. It is also apparent that these groups would come
together at certain times of the year to conduct business and trade and as such can be seen as a coherent
group or, as Bates (1985) refers to, as a Noongar nation.

Moeity

Within the Bibbulmun nation, two primary moiety divisions existed, the Manichmat or “fair people of the white
cockatoo class” and the Wordungmat or “dark people of the crow class”. These divisions were the basis of
marriage between a further four matrilineal exogamous clans, the Tondarup, Didarruk, Ballaruk and
Nagarnook (Bates 1985; Berndt 1979). Nind (1831) also recorded the terms Erniung and Tem as their moiety
names. Berndt (1979) stated that these named sub-divisions had totemic associations. Ritual aoffiliation was
inherited through the father. This ritual was focused upon totemic sites that had mythic connections to defined
stretches of country. However, an individual could also belong to the moiety and totemic clan of his mother.
This gave individuals rights of access to resources in other areas (Berndt 1979:82-3).

Bates (1966:24-25) describes the only lawful marriage between the groups to be “the crosscousin marriage
of paternal aunts’ children to the maternal uncles’ children”, and states that the four clan groups and
relationships, under different names, are “identical in every tribe in Western Australia, east, north, south and
southwest”. The people of the west coast followed a matrilineal system of descent whereas those of the South
Coast below Augusta and the Donnelly River observed patrilineal descent (Bates, 1985). This did not prevent
marriage or other interactions taking place between the two systems. Noongar people were observed to
marry outside of their immediate vicinity, and it seems likely that this served to reinforce alliances with
neighbouring groups. “All along the borderline where the two lines of descent met, the tribes were friendly
with each other, intermarrying and adjusting their ‘in-law’ relationships to suit the form of descent obtaining.”
(Bates 1985).

Traditional Land Ownership

Inherent in the marriage relationship was a system of reciprocity, which transferred rights and privileges
between groups (Le Souef 1993). Instances of disputes within family groups over burning land to capture
game were recorded by several early observers, such as Scott Isaac Nind (1831) and Dr Alexander Collie
(1831, 1832 & 1834). While a group may be entitled to participate in a hunt they also had to seek the
permission of that area’s owner or custodian before entering or firing one’s clan territory. Hallam (1979:32),
citing Nind (1831:28) wrote that in King George Sound “The careful regulation of this pattern of land use was
preserved by a mechanism Nind interpreted as ownership: ‘The presence of the owner of the ground is
considered necessary when they fire the country for game’.” Each socio-linguistic group, sometimes referred to
as the “tribe”, consisted of a number of smaller groups. Each of these smaller groups consisted of between 12
to 30 persons, related men, their wives and children, and at times, visiting relatives from other groups. These
subgroups could be described as a family, a band or a horde. For every sub-group there was a tract of land
with which they most closely identified themselves with. An individual or a group’s land was called their Kalla
or fireplace (Moore 1884). This referred to an area of land used by the group and over which the members
exercised the greatest rights to its resources. It was also the area for which the group would act as custodians.
Other groups could have some rights of access and use gained through marriage.

“Ownership rights to land were held by groups of people linked through common descent;
there was definite ownership of land in both social and personal ways. As well as belonging
to a local descent group by birth each individual simultaneously belonged to an economic or
food gathering group” (Le Souef 1993).
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There are two forms of socially organised relationships to the land, a spiritual association and an economic
one. Stanner (1965) used the terms “estate” and “range” to distinguish these different associations. He wrote
that the “range” was that land in which the groups “ordinarily hunted and foraged to maintain life”. The
“estate” refers to the spiritual country and which may be “owned” by an individual, the group, or part of the
group. The relationship to “estate” is mostly religious; however there is also an economic benefit. The estate
can be considered the country or home of a group. It is sometimes referred to as the “Dreaming place” and
as such includes all religious sites, myths and rituals that occur on or about that land. In this way “estate” forms
part of the Aboriginal ties to Dreaming and place (Stanner 1965). In the article entitled “Mokare’s Domain”
Ferguson (1987, in Mulvaney & White:130-35) described Mokare’s family “estate” as chiefly the shores of
Princess Royal Harbour while his family’s “range” extended to the Stirling Ranges in the north, to Wilson’s Inlet
to the west and to the Manypeaks/Kojaneerup area to the east.

Dortch (2002) states that within the South Coast region a number of middle tier socioeconomic groups
occupied an area and displayed a high level of inter-group reciprocity and cooperation as foraging units (as
their range). These groups were made of a number of local descent groups who had ownership rights of
mythic ritual sites.

“There is a clear relationship between the individual and the land, which is expressed in a
number of ways. There is a direct link between the mythic heroes and spirits of the dreaming
and the land. Relationships with these beings, which are transmitted through birth, descent and
marriage (to a lesser extent), are a reciprocal arrangement of rights and obligations and they
are vital for claiming rights to the land” (Silberbauer 1994).

The link between the individual and the land comes from the conception site, where the animating spirit enters
the mother and thus there is a direct connection between the land, spirit and the identity of the individual
(Machin 1996). The spiritual ties with the land strengthened economic rights and land usage involved both
ritual and social connections (McDonald et al.1994). Nind noted that certain areas around King George
Sound and inland were the “locations” of families, with those families having special rights to the use of that
area and who are able to extend the privilege to visiting groups. Reciprocating rights are exchanged
according to seasonal movement between neighbouring groups. “They are jealous as to encroachments on

their property, and the land is divided into districts, which is the property of families or individuals” (Nind
1831).

“Those families who have locations on the sea coast quit it during the winter for the interior;
and the natives of the interior, in like manner, pay visits to the coast during fishing season.
Excepting at these times, those natives who live together have the exclusive right of fishing or
hunting upon the neighbouring grounds, which are, in fact, divided into individual properties;
the quantity of land owned by each individual being very considerable. Yet it is not so
exclusively his, but others of his family have certain rights over it; so that it may be considered
as partly belonging to the tribe. Thus all of them have a right to break down grass trees, kill
bandicoots, lizards, and other animals, and dig up roots; but the presence of the owner of the
ground is considered necessary when they fire the country for game.” (Nind 1831)

Territorial identifications were strong. In 1830 Collet Barker recorded that Dr. Uredale, Talwyn, Waiter,
Coolbun all belonged to or had ownership of Cormo territory, which was distinct from King George Sound
territory. Mokare, Nakina, Wapere, Perityat came back from Cormo territory and said it was good to be
back at King George Sound, their home (Barker 1830). “The poor fellow [Nakinah] has not latterly got so

Applied Archaeology Australia Page 14



CULTURAL HERITAGE ASSESSMENT OF NORNALUP TOWNSITE

much from us to eat as he used & has become more importunate. | am under the necessity of refusing him
lately as | fear he will become a constant hanger on, which our provisions will not afford. A s the head of the
family, however, whose ground we occupy, one must be indulgent to him” (Barker, 14 May 1830).

“Nakinah & several others asked for a boat to put them across in a few days to burn for Wallabi at Bald
Head. He did not know about the exact day as it depended on Coolbun’s arrival, whose ground it was, &
their starting there without him would be considered stealing, ‘Quippel’. They also required his presence or
permission now to burn at King George’s [Sound] as since Dr Uredale’s death it had become his property.
They might kill Wallabi but not burn for them. They were joking each other on the consequences of having
burnt for Wallabi yesterday on some of Maragnan’s Ground & talked laughingly of him spearing some of
them for it. Females never possess ground, being considered a kind of moveables, liable by marriage to part
their native place. The saying goes, ‘Yoke wam watagolere; yonger artongmunong’. It is not even the custom
to give ground to one who marries your daughter. If a man dies without leaving sons, or males of his family,
his next neighbours have his ground.

Certain parts are often portioned out to sons as soon as they are born, but do not enjoy the possession until
grown up and able to use it.” (Barker, 13 Jan. 1831) Barker clearly believed there was ownership, rights,
privileges and inheritance of land by the Noongar people. Other early observers also noted the clear
ownership of land and that the Aboriginal people had rights and privileges to its use.

“That they have a right of soil is quite evident. The land about the settlement belongs to Mokare and his
brethren.” (Wilson in Cross 1833)

“... [Mokare’s family land] included the entire west and south shores as well as the north shore of the harbour,
all of the Vancouver Peninsula, and the shores of King George’s Sound for some distance east of Frenchman’s
Bay.” (Ferguson, in Mulvaney & White 1987:130).

Traditional Paths: “Runs”

Barker recorded the following place names told to him by Mokare that may have formed a run or a part of a
run — Popedayup — Moorul — Porrongen — Cogiunen. Mokare had knowledge of the land beyond his territory
and Barker regularly questioned him about the nature of the country beyond the limited amount the
Europeans had explored. Mokare told Barker about the people who lived to the east that did not wear
Kangaroo skins but wore a piece of tree bark around their middle (Wongi?). He gave Barker several
descriptions or accounts of the country to the north, where the water is scarce and often salty but where there
were plenty of kangaroos and food. He also told Barker of about a “scented tree” that he had heard about
but not seen [Sandalwood?]. During an expedition to the Wilson Inlet, Barker mentions that Aborigines who
met with the party as far west as the Denmark River were friendly once they recognized Mokare and were
prepared to travel with the Europeans and Mokare for several days. Barker also recorded that some
runaway prisoners who were recaptured had met “King George Sound” men close to Augusta. Numerous
comments recorded by Barker indicate that the Albany Minang had a considerable range and also knew
something about the nature of the country beyond their own range.

“The Murray River District natives had a well defined road from their own run to their Kallipigur in Perth,
South Perth, and elsewhere, and all along that road — which swerved from right to left according to the
facilities (food, water, etc) for camping or hunting, which certain places afforded — names were applied,
either indicative of the natural product to be found in the vicinity, or marking some peculiarity or
commemorative of some circumstance attached to a particular locality” (Bates 1966). Although Bates is
commenting on the Aboriginal paths or Bidi in the Perth district it is likely that the places located along the
Aboriginal Bidi in the South Coast area would have been named in the same manner.

There are numerous references to Aboriginal pathways around King George Sound in the early journals of
explorers. Ferguson has described the extent of the range of an individual of the Albany Minang based on
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